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 This study examines the nature of God’s love for humanity with the intention of 

determining the extent to which divine love is selfless and beneficial to humankind. The 

paper demonstrates that although God’s love overwhelmingly favours humanity, it is not 

entirely without conditions. It argues that the ultimate purpose of God’s sacrificial love is 

oriented toward human salvation (soteriology), even when humanity fails to reciprocate 

this love. The study also discusses how the Christian concept of divine love can be adapted 

to social systems to promote peace, good governance, interpersonal harmony, and the 

reduction of violence, hatred, and other social vices. A descriptive research method was 

employed to achieve these outcomes. 
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1. Introduction 

To explore the Christian concept of God’s love, one must first define love in its general usage. The term “love” may be used in 

several senses. Classical Greek categorization distinguishes among eros (erotic or romantic love), philia (friendship), and 

philadelphia (brotherly love). However, the most important Christian expression of love is agapē, which the Apostle Paul describes 

in 1 Corinthians 13 as a selfless impulse to unite oneself with others for their good. 

In Christian theology, agapē is foundational to God’s interaction with humanity. The divine act of redemption involves the union of 

the divine essence with human nature, making love the pivot of God’s government and the basis of the Kingdom of God. 
 

2. The Concept of God’s Love in Christianity 

The salience of God’s governance is grounded in love and wisdom. Divine love, in its strict sense, refers to the Supreme Being 

imparting Himself to humanity. This constitutes the essence of divine love. God reveals Himself because He seeks fellowship. He 

does not exist in isolation but as Father, Son, and Holy Spirit, living in perfect relational unity. 

God’s love is therefore expressed in His desire to bring humanity into fellowship with Himself through Christ. This, in Christian 

theology, is the highest blessing God can offer, namely, Himself. 

Some critics, however, argue that the doctrine of God’s self-impartation to humanity is narrow. They interpret God’s love merely 

through natural provisions for life and the ordering of human affairs. Yet, without redemption, the evidence of divine love remains 

ambiguous because natural advantages to one person may impose disadvantages on another. 

God’s love, in its Christian understanding, seeks fellowship for its own sake. God gives not merely gifts but Himself. This love does 

not depend on human merit, aptitude, or reciprocity. It shines in darkness and creates fellowship where none exists. God’s purposes 

that, His glory and human salvation arise from His love. 

Although divine love is unconditional in its origin, the experience of this love through forgiveness is conditioned upon human 

repentance and contrition. Forgiveness exists by grace, but reconciliation requires a willing human response. Thus, divine love is 

unconditional in intent but conditional in application. 

Human vulnerability and dependence further highlight the complexities of the divine–human relationship. Humanity did not 

participate in determining the conditions of creation or existence, creating an asymmetrical relationship that necessitates divine 

reconciliation. Rather than reflecting divine guilt, this suggests divine re-ordering aimed at restoring fellowship. 
 

3. Soteriological Implications of God’s Love 

Christianity centres salvation as the ultimate expression of God’s love. The promise of eternal life, spiritual fulfilment, and 

fellowship with God implies expectations of human obedience, loyalty, and devotion. Thus, divine love in Christianity is not entirely 

without conditions; humans are expected to respond through worship and faithfulness. 

It is therefore unrealistic to describe God’s love as wholly unconditional, especially when viewed from the standpoint of human 

weakness. Human reciprocity, though minimal, remains necessary. God’s requirement of worship suggests a relational exchange, 

as God offers love and salvation; humanity offers devotion. 

African Christianity often emphasizes the practical, immediate benefits of divine love. Unlike Western Christianity; with its focus 

on eschatological salvation. African Christian praxis expects God’s love to manifest in daily life through prosperity, protection, 

success, and victory over adversaries. Thus, in African Christian theology, material and social well-being are primary, while eternal 

salvation is often secondary. 
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4. Connections between God’s Love and the Kingdom of God 

Any discussion of divine love and salvation must consider the space in which divine rule is actualized in the Kingdom of God. God’s 

love and salvation presuppose a realm where divine justice, redemption, and reward are ultimately realized. Trust in God’s promises 

is sustained by belief in this divine order. There a so many connections between God’s love and the Kingdom of God, as the later 

serves as manifestation of God’s love in the human world. The world is where God is adequately and appreciably able to demonstrate 

His care and compassion for humanity. As a starter, God set this in motion through Jesus’ earthly message and ministry, which laid 

so much emphasis on God’s love as its central characteristic of the kingdom. 

Invariably, the kingdom of God is presented as a place of God’s everlasting love, acceptance, and inclusion, where all are welcomed 

and greatly valued. This of course makes so much appeal to man, who, having experienced so much deprivations, neglect, hate 

rejection, suddenly has a tiny hope in the promises of the kingdom of God. As abstract, and as unsure the promises may look like, 

they nonetheless serve as brilliant pillars of hope and consolation to the oppressed minds. In fact, in the ministry of Jesus, in the 

kingdom of God, nothing else counts except God’s love. There, the ethic guiding the interactions and general relationship is love 

unrestricted. Therefore, hopefully, God’s love is the last soothing balm that relieves man’s earthly pains. 

 The knowledge of God’s love in the kingdom of God sounds more poignant, if viewed from the backdrop of the various injustices, 

and wickedness of man on man, presently being witnessed. Invariably, god’s love becomes the character of God in his kingdom. 

The strife and labour of mankind not to lose the kingdom of God, as much he has lost the struggles of the world, is the selling point 

of standard Christianity, and it cannot be over emphasized.  

It must be mentioned that, securing and enjoying God’s love in His kingdom is not free and not unconditional. There are demands 

and obligations required of man before he can enjoy the rare reconnection with his creator. To that extent, one may want to argue 

that, God’s love is generally questionable, because of the obligations attached to it before securement, more so that, every situation 

that human beings have found themselves in the world is never their creation, much so that, their willingness to be part of the 

intricacies had never been their decision. 

Viewed from a more critical perspective, one is tempted to conclude that, as part of the reasons God has made his love manifest and, 

so to speak freely available is for Him to prove a strong point of devotion and reference from man. It therefore flows that, there is 

in heaven a clear competition for supremacy between God and some unknown competitive powers, but, suggestively Satan and his 

cohorts. It could also be said that, this supremacy competition has been extended to the world, where both the good and evil forces 

have constantly been in competition for the souls and minds of mankind. This sounds unverifiable, but may just be factual reason 

behind all the struggles of man and the creation of a redemptive measure through salvation to God’s kingdom. 
 

5. Sociological and Humanitarian Implications 

The Christian understanding of divine love holds significant sociological implications. A society governed by principles of love, 

empathy, justice, concern for others, and mutual respect will promote stability, peace, and communal welfare. 

Just as an employer rewards diligent employees with promotions, salaries, and benefits based on performance, so divine love, in a 

structured sense, includes expectations of human responsibility. When these conditions are met, both parties benefit. 

If humans replicate divine love in societal structures, issues such as poverty, hunger, crime, hatred, and oppression can be drastically 

reduced. In such a society, love becomes the foundation of harmonious coexistence, replacing corruption, violence, and injustice 

with tranquility, productivity, and economic growth. 

However, the world’s flawed justice systems often hinder the realization of divine ideals. Consequently, even God’s love has not 

fully achieved universal justice and peace, given the brokenness of human social structures. 
 

6. Conclusion 

Love forms the foundation of every relationship between God and humanity, among humans, among nations, and between humanity 

and the environment. The absence of love results in disorder, relational dysfunction, and societal instability. 

The Christian model of divine love, selfless, sacrificial, and restorative, offers an ideal blueprint for human relationships. Adopting 

this model can enhance societal functionality, harmony, and overall well-being. 
 

7. Recommendations 

• Relationships should be patterned after God’s model of love. 

• Reciprocity (give-and-take) should be foundational to all relationships. 

• Good deeds should be acknowledged and reciprocated rather than taken for granted. 

• Love, empathy, and compassion should be promoted at individual and societal levels. 

• Governments, families, organizations, and nations should apply these principles to ensure social justice, fairness, equity, cohesion 

and human development. 
 

References 

[1] K. Barth, (1956). Church Dogmatics (Vol. II/1). T&T Clark. 

[2] C. S. Lewis, (1960). The Four Loves. Geoffrey Bles. 

[3] C. Nyamiti, (2006). Studies in African Christian Theology. CUEA Press. 

[4] M. A. Oduyoye, (2001). Introducing African Women’s Theology. Orbis Books. 

[5] J. Stott, (1986). The Cross of Christ. Intervarsity Press. 

[6] The Holy Bible, New International Version. (2011). Zondervan. 

[7] T. Aquinas, (2017). “Summa Theologiae: A Concise Translation”" (T. McDermott, Ed.). Christian Classics. (Original work published 1274) 

[8] M. J. Gorman, (2016). “Becoming the Gospel: Paul, Participation, and Mission”. William B. Eerdmans. 



 

JENER Journal of Empirical and Non-Empirical Research, Volume 2, Issue 8, August 2026   585 

 

RESEARCH ARTICLE 

[9] R. M.  Grant, (2019). “God’s Love Made Visible: An Introduction to Christian Theology” (2nd ed.). Fortress Press. 

[10] V. M. Kärkkäinen, (2019). “Christian Theology in the Pluralistic World: A Global Introduction”. Eerdmans. 

[11] C. M. LaCugna, (2020). “God for Us: The Trinity and Christian Life”. Harper One. (Updated edition) 

[12] J. Sanders, (2022). “The God who Risks: A Theology of Providence” (Rev. ed.). Intervarsity Press. 

[13] R. Swinburne, (2016). “The Coherence of Theism (Rev. ed.)”. Oxford University Press. 

[14] M. Volf, (2021). “The Love of God: A Canonical Model”. Yale University Press. 

[15] N. Wolterstorff, (2015). “Justice in Love”. Eerdmans. 

[16] G. R. Allison, (2022). “50 Core Truths of the Christian Faith: A Guide to Understanding and Teaching Theology”. Baker Academic. 

[17] M. F. Bird, (2020). “Evangelical Theology: A Biblical and Systematic Introduction” (2nd ed.). Zondervan Academic. 

[18] B. R. Gaventa, (2017). “Apocalyptic Paul: Cosmos and Anthropos in Romans 8”. Baylor University Press. 

[19] M. J. McClymond, (2018). “The Devil’s Redemption: A New History and Interpretation of Christian Universalism”. Baker Academic. 

[20] T. F. Torrance, (2015). “Atonement: The Person and Work of Christ”. Intervarsity Press. 

[21] D. J. Osch, (2017). “Transforming Mission: Paradigm Shifts in Theology of Mission” (30th anniversary ed.). Orbis Books. 

[22] J. B. Green, (2020). “The Gospel of Luke and the Kingdom of God”. Baker Academic. 

[23] R. B. Hays, (2016). “The Moral Vision of the New Testament: A Contemporary Introduction”. Harper One. 

[24] N. T. Wright, (2016). “The day the revolution began: Reconsidering the Meaning of Jesus’s Crucifixion”. Harper One. 

[25] N. T. Wright, (2018). “God’s Kingdom and the New Creation”. SPCK. 

[26] D. Ayegboyin, & S. A. Ishola, (2018). “African Indigenous Churches: An Historical Perspective” (Rev. ed.). Greater Heights Publishing. 

[27] K. Bediako, (2012). “Christianity in Africa: The Renewal of a Non-Western Religion”. Orbis Books. 

[28] O. Kalu, (2014). “African Pentecostalism: An Introduction”. Oxford University Press. 

[29] V. Magezi, & C. Banda, (2017). “Competing Spiritualties and the Quest for Transformation in Africa”. HTS Teologiese Studies, 73(3), 1–8. 

[30] M. J. Manala, (2020). “Theology of Love and Social Transformation in African Contexts”. Verbum et Ecclesia, 41(1), 1–9. 

[31] E. Orobator, (2018). “Theology Brewed in an African Pot”. (2nd ed.). Orbis Books. 

[32] T. Tiénou, (2016). “Missiology and the Church in Africa: A Call to Deeper Theological Reflection. Evangelical Review of 

Theology”, 40(2), 99–112. 

[33] F. Walls, & C. Ross (Eds.). (2016). “Mission in the 21st Century: Exploring the Five Marks of Global Mission”. Darton, Longman & Todd. 

[34] N. Biggar, (2020). “What’s wrong with Rights?” Oxford University Press. 

[35] M. R.  Gornik (2017). “To Live in Peace: Biblical Faith and the Changing Inner City”. Eerdmans. 

[36] J. M. Houston, & J. Parker (2023). “The Psychology of Christian Love”. Routledge. 

[37] R. J. Sider, (2015). “Non-Violent Action: What Christian Ethics Demands but most Christians Have Never Really Tried”. Brazos Press. 

[38] C. J. H. Wright, (2017). “The mission of God’s People: A Biblical Theology of the Church’s Mission”. Zondervan. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
 

Published by JENER Journal | Homepage: https://jenerjournal.com | Email: editor@jenerjournal.com 

https://jenerjournal.com/

